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Abstract

Lesbian-parented families without legal recognition are subjected to power
of the State, which defines who is kin and who is not. This article focuses on
the ways in which such families use a range of kinning practices to claim the
right for all intentional parents to be considered kin. Our sample includes
Italian and Belgian lesbian-headed families with different degrees of legal
recognition. Our methodology consists of (i) participant observation of the
family life; (ii) in-depth, non-directive biographical interviews and the con-
struction of kinship diagrams; (iii) a socio-historical analysis of the legal
context. The study of kinning practices will show how this process of (re)
definition contributes to transformation from homoparentality (i.e. when
one parent lacks the juridical translation of kinship ties, and exercises paren-
tal functions without being recognized as a legal parent) to homoparenting
(i.e. when same-sex parents are fully included in the universe of kinship).

Key-words: lesbian-parented families; Belgium; Italy; kinning; reproducti-
ve and parenting rights

Introduction’

In 2006, Charléne® was finally able to adopt her intended children, who had
been born in Belgium in 1986 through an ART procedure. In 2008, an Ital-
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sections entitled “How to kin someone who is not your kin” and “Reusing, recycling and
reinventing a heteronormative kinship system”, and the conclusion. C. Simon wrote the
introduction and the sections entitled “An ethnographic critique of the Rainbow Europe
Country map” and “Kinning practices in cases of evolving and precarious recognition”. We
are thankful to C. George for her linguistic revision of the text, to the anonymous reviewers
for their helpful suggestions, and to all the families who gave us access to their lives. All cita-
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2 In order to protect anonymity and confidentiality, we have modified all personal
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ian Youth Court denied a non-statutory mothers request to continue seeing
her daughters, after their legal mother (her ex-partner) had stopped allowing
her contact with the children. In 2017, Emilie and Marie opted for an ART
procedure to enable Emilie to be the legal co-mother from birth, according to
a Belgian law. In 2018, an initiative of the municipality of Milan allowed
Andrea (aged 9) and Martina’s (aged 11) to have their intended mother’s name
added to their birth certificate.

The juridical recognition of intended mothers is not taken for granted
in lesbian-parented families®. These anecdotes show the kinning’ practices
used by some families to gain juridical recognition of their kinship ties.
Rather than categorizing these families purely by the parents’ sex and sexual-
ity, and given that little attention has been paid to the impact of context on
same-sex families” trajectories (Ryan-Flood 2005), this article adopts Didier
and Fric Fassin’s (2006) theoretical background on minorities — defined as
a category of people sharing a common experience of discrimination and
subjected to a particular power relation. In this case, the minority consists
of lesbian-parented households where there is a disconnection between legal
kinship, biogenetic kinship, and intentional, practical and everyday kinship
(Weber 2005).

It thus refers to what activists (and some researchers) call homoparentality
(i.e. when gay and lesbian intended parents exercise parental functions with-
out legal recognition) and to homoparenting (i.e. when lesbian and gay in-
tended parents are fully recognized) (Fulchiron 2012; Fassin 2015). In fact,
the minoritization of lesbian-parented households is socially and historically
situated, varying across time and space and between countries: it is the State
that defines who is kin and who is not. On one hand, heteronormative’
kinship systems do not legally recognize same-sex-parented families: “acts

information, replacing it with sociologically equivalent information.

3 The term “non-statutory” emphasises the double handicap of being neither a
biogenetical nor a legal parent, despite being an intentional parent (Descoutures 2010).

4 This expression refers to all family configurations where children have been born
within a lesbian couple (co-parenting, adoption, use of new reproductive technologies, use
of a known or anonymous donor, etc).

5 This term refers to Signe Howell’s original concept of kinning, which underpins
the theoretical approach of this special issue (Sarcinelli, Guerzoni 2019).
6 Research on this topic began in the U.S., in the field of marginality research

(Weston 1991; Lewin 1993; Hayden 1995), and currently focuses on gender (Carrington
1999, Sullivan 2004), intersectionality (Moore 2011), or the relationship between filiation,
alliance, gender and kinship (Cadoret 2002).

7 Janik Bastien Charlebois defines “heteronormativity” as “the diffusion of theories
that consider heterosexuality the standard mode of sexual development and, as a consequen-
ce, see homosexuality as a deficit that requires explanation” (2011, p. 114). Rosa Parisi points
out that the principle of heterosextuality orients and hierarchizes kinship relations (2017, p.
22).
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that are usually considered a personal right are denied on the basis of a social
identity” (Zamperini ez al. 2016). On the other hand, same-sex-parented
families resist and contest this denial of kinship through kinning practices
— that is, various juridical, symbolic and social means by which two people
become kin. This article focuses on kinning practices occurring within the
“entangled kinship spaces” (Sarcinelli ez /. 2019), including everyday and
domestic spaces as well public or administrative spaces.

Our research-question is to what extent kinning and de-kinning prac-
tices are framed by the degree of discrimination and the stage of sexual de-
mocratization®. We speak of the degree of discrimination because the extent
and nature of discrimination experienced by lesbian-parented families is
not homogenous, but differs according to a series of variables (such as the
socio-cultural, political and juridical context, as well as the specific charac-
teristics of the family and its members in terms of gender, sex, social class,
nationality, race, age, economic and social capital, and so on). A crucial
variable is the stage of the process of sexual democratization of the country
where the family lives, which involves, among other things, a shift from ho-
moparentality to homoparenting. Although the socio-juridical and political
treatment of same-sex families has an effect on intimate family life, what
concrete effects do the institutional treatment of same-sex families have on
kinning and de-kinning practices?

Methods and sample

This article focuses on two contrasting systems of juridical recognition of
lesbian-parented households: Italy and Belgium’. Our sample'® includes
families whose children were born between 1986 and 2017, during a period
of crucial changes: in Belgium the recognition of same-sex parents occurred

8 Eric Fassin describes sexual democratization as an “extension of the democratic
domain, leading to an increasing politicisation of questions connected to gender and sexua-
lity” (2006, p. 125).

9 No reliable statistical data is available on both countries. In Italy, the most re-
cent figures come from the 2005 “Modi di” study of 10,000 Italians under 40, conducted
by Arcigay (Italy’s primary non-profit organization promoting equality between individuals
regardless of their sexual orientation or gender identity) in collaboration with the Superior
Institute of Health (Arcigay, Modidi, Istituto superiore della sanita 2006). This study showed
that 17.7% of gay men and 20.5% of lesbians have at least one child, and around 100,000
children have at least one homosexual parent. A statistical study is currently being conducted
by Centro risorse Igbt (http://datacollection.risorselgbti.eu/famiglielgbtqi/). In Belgium, a
2018 national census on family composition placed 5.9% of families in the “other families”
category (with no indication of the type of family configurations included in this category).

10 Our sample consisted of 17 families: 10 Italian (from the North-East and Sicily),
5 Belgian (from the regions of Li¢ge and Brussels), and 2 mixed couples (see Appendix A).
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between 1990 and 2014, whereas in Italy it started in 2015. Most families
in our sample are of middle to high socio-economic status, probably be-
cause of the “hierarchies and complex interactions when it comes to access
to reproduction and parenting” (Sarcinelli 2018b, p. 103).

The data come from two separate ethnographies of practical, legal and so-
cial kinship among same-sex-parented families undertaken between 2016 and
2018". The two ethnographies used common methodology, consisting of: (i)
participant observation of familial practices in several kinship spaces (domes-
tic, administrative and public); (ii) in-depth, non-directive biographical inter-
views; (iii) construction of kinship diagrams with several family members; and
(iv) a socio-historical analysis of the legal context. The first study was carried
out among Italian and Belgian homosexual and lesbian-parented households,
and included: (i) charting public and political debates; (ii) participant obser-
vation of the procedures used to acquire legal kinship; (iii) informal conver-
sations with children supported by tools suggested by the children themselves
(drawings, maps, etc.); (iv) interviews with activists, institutional actors and
family members; and (v) press analysis. The second study was conducted with
lesbian-parented families living in Wallonia (Belgium), and used participant
observation with a final non-directive collective interview with both moth-
ers and children, or non-directive interviews with open questions with both
mothers and, when possible, with the children'?.

An ethnographic critique of the Rainbow Europe Country map

The International Lesbian and Gay Association (Europe)® classes Belgium
and Italy at the top and bottom respectively of the Rainbow Europe Coun-

11 Both studies were undertaken through the Laboratoire d’Anthropologie Sociale
et Culturelle (University of Liege). The first is an ongoing research project entitled “The
social, moral and political boundaries of kinship. An anthropology of children of homo-
sexual and lesbian couples in Italy and Belgium” (see Sarcinelli 2018a, 2018b), funded by a
FRS-FNRS post-doctoral grant and sitting within the Origines research programme, “At the
edges of kinship: origins and new familial configurations (2018-2021)”, National Research
Agency, Centre Norbert Elias, France, https://www.anr-origines.fr/. The other is a master’s
thesis entitled “Having two mothers: Making kinship” (Simon 2018) and conducted under
the direction of Alice Sophie Sarcinelli. Ethnographies on this topic are very recent in Italy
(Grilli 2014; Guerzoni 2018; Parisi 2018), whereas in Belgium previous sociological and
anthropological studies have not adopted an ethnographic approach (Herbrand 2006, 2012,
2014, Roca i Escoda, Gallus 2012).

12 The interviews focused on the following issues: family background; the context
in which this family was started and subsequently evolved; the role of activist contexts and
associations; ways of being a family in everyday life; reproductive pathways, birth and the
carly years of the children’s lives.

13 ILGA uses 69 criteria to evaluate the current status of laws, policies and practi-
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try Map and Index 2019. Belgium received an overall score of 73%, with
99% on family rights, and was ranked second out of 49 countries. Italy,
meanwhile, got a total score of 22% and was ranked number 34. We can
subject this polarization to ethnographic critique (Roux 2011) through an
anthropological approach to legal kinship.

Although the “velvet legal revolution in Belgium” transformed this small
country into “one of the world front-runners in the extensions of legal rights
to LGB people” (Borghs, Eeckhout 2010, p. 1), scholars question whether
this country is really a “paradise for LGBT rights” (Eeckhout, Paternotte
2011), especially for gay men (de Briey, Pitseys 2007; Sosson 2017). Indeed,
Belgium legally recognized cohabitation for same-sex couples in the 1990s,
and in the 2000s several Civil Code amendments and new laws ensured
greater equality between heterosexual and homosexual couples. The law of
6 July 2007 opened up ART to lesbian women, but only conferred a legal
status on the birth mother. Following the modification of certain articles of
the Civil Code in 2014, the other intended mother is now automatically
recognized as the child’s parent with the status of co-mother.

In Italy, until recently there was no recognition of reproductive and
family rights for lesbian couples. Today, law no. 20/5/16 makes civil unions
open to same-sex couples, but most reproductive rights are still denied (i.e.
in vitro fertilization with a donor, adoption by same-sex couples, step-child
adoption by the intentional parent within a same-sex couple, surrogacy and
access to ARTs), as well as family rights (many kinship ties have no legal rec-
ognition' and the birth mother is considered a single mother to all intents
and purposes). Nevertheless, there is some room for manoeuvre at regional
and local levels for the recognition of kinship ties, both through tribunals
and through municipalities. A prominent example was the Supreme Court’s
first authorization of co-parent adoption in 2016, and recently some mu-
nicipalities have allowed co-parents to be named on birth certificates.

As this shows, it is not as straightforward as comparing Belgian and

ces affecting LGBTT people in Europe. The thematic criteria relating to family status are
marriage equality, registered partnership, recognized cohabitation, no constitutional limita-
tion on marriage, joint adoption, second-parent adoption, automatic co-parent recognition,
medically assisted insemination (for couples and singles) and the right for trans people to
marry a person of another gender. See Europe Rainbow Map May 2019 https://www.il-
ga-europe.org/sites/default/files/Attachments/rainbowmap2019online_0_0.pdf last accessed
23/08/19) and Europe Rainbow Map (index) May 2019 (https://www.ilga-europe.org/sites/
default/files/Attachments/rainbowindex2019online_0_0.pdf last accessed 23/08/19). For an
analysis of activism within ILGA, see Ayoub, Paternotte (2012).

14 Filiation is not transmitted on both sides: intended parents and their genealogical
lines are not legally recognized. Moreover, the kinship between siblings of a lesbian-parented
family with the same sperm donor and different birth mothers is not recognised; nor is the
link between genealogical line of the adopting parent and the adopted child, where a part-
ner’s biological child is adopted on the basis of adoption in special cases.
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Italian families as if one country was characterized by a total recognition
of same-sex-parented families, and the other by a total lack of recognition.
Our findings show different degrees of juridical recognition of kinship ties,
attesting the variety of situations between homoparentality and homopa-
renting: high non-recognition, high or full recognition, evolving recognition,
paradoxical recognition and precarious recognition (see Appendix A). In ca-
ses of high non-recognition, the intended mother does not have any rights
regarding her children, whereas in the case of high or full recognition both
mothers are juridically recognized from the point of the child’s conception.
These extreme cases are the least frequent, and correspond respectively to
the families with the oldest Italian children and the youngest Belgian chil-
dren in our sample. Most households fall into the two intermediate levels:
evolving recognition (when families with little or no recognition obtain re-
cognition over the years) or paradoxical recognition (where families are reco-
gnized by some institutions or States, and not by others). Finally, families
facing precarious recognition can lose their juridical recognition, for example
during migrations. The Italian Consulate in South Africa did not register
the adoption certificate of Laura, who adopted two children in South Afri-
ca with her wife. Despite their Italian mother, the two children needed a
residency permit when they moved to Belgium. Meanwhile, Véronique, a
Belgian national and co-mother of Mild, is “nobody” in relation to her child
in Italy, where she migrated. We can also observe precarious recognition in
the case of the Italian families who have obtained new birth certificates
including both mothers’ names from the town hall: in spring 2019 - one
year after this recognition by the municipality - the police started asking the
families to present all the documentation concerning the intended mother’s
ofhcial status during the ART process. After these controls, any intended
mothers whose documentation was not correct ran the risk of being legal-
ly de-kinned, losing the status of mother they had acquired one year ear-
lier. The degree of juridical recognition will enable us to better understand
practices of kinning and de-kinning.

How to kin someone who is not your kin

The political and juridical recognition of homosexual-parented households
is presented as a top priority for Rainbow Families movements all over the
world. However, our findings show that the degree of legal recognition does
not drastically alter the possibility of exercising parental duties on a day-
to-day basis. Even in cases of high non-recognition, social kinning takes
precedence over legal kinning in the exercise of everyday kinship. Despite its
symbolic and political importance, juridical recognition might have a legal
relevance in some specific cases, especially in presence of a potential de-kin-
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ning situation (such as migration, the break-up of the couple, a serious
disease or the death of the statutory mother), and can ultimately result in a
child being deprived of one parent. Moreover, any civil servant can decide
to ignore intended kinning; it is the State — personified by its servants, such
as doctors, teachers or civil servants — that has the power to decide who is
kin and who is not.

Therefore, many families without legal recognition fear that things will
go wrong, and non-statutory mothers do not feel at ease in some insti-
tutional contexts. Others, on the contrary, simply act as mothers in their
interactions with institutions, even when they are not juridically authorized
to do so. The degree of fear might vary according to the individuals and the
situation, including the family’s economic, social and territorial capital, or
the degree of hostility in the context (Sarcinelli 2018a).

When couples suffer from low levels of legal recognition, they actively
employ strategies to symbolically, socially and juridically kin their children.
Legal kinning is any form of juridical recognition of their kinship ties by
local, national or international institutions, through any kind of papers or
other means of confirming the relationship between the non-statutory par-
ent and the child. This “work of legal technique” comprises formal acts, ev-
eryday practices and representations which, together, form a recognized and
objective social category (Grilli 2014, p. 37 and p. 25). These procedures
are often supervised by associations and NGOs such as Famiglie Arcobaleno
and Rete Landford for Italy, or Homoparentalité and Parents-Arc-en-Ciel in
Belgium. Alongside legal kinning, the “never-kinning” (Edwards 2014, pp.
52-53) of third parties in reproduction, by separating the origins from the
originators (Nordqvist 2012), is a further strategy to facilitate the kinning
of the intended mother, given the weight of the principle of exclusivity in
the European kinship system.

Couples with higher cultural, social and economic capital or other re-
sources (Corbisiero 2017) find more solid and sophisticated kinning strate-
gies (Sarcinelli 2018b). In Italy, the first and easiest step is to request “family
status”, a document for cohabiting people with the same residence. Further
steps (in contemporary ltaly, and in Belgium before 2014) included moth-
ers becoming the lifetime guardian of their partner’s child"”, families adding
the non-statutory mother’s name to the child’s identity card and passport,
or making a notary deed. Finally, learning from the experiences of the few
families who have managed to obtain adoption in special circumstances,
many Italian couples gather in a box all possible forms of proof (pictures,
letters, certificates, and so on), to be used to request adoption once the

15 Thanks to this status, the co-parent is the guardian of the child not only in the
event of the legal parent’s death, but also when the birth parent is still alive in case of distan-
ce, incapacity or other hindrance.
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children are older and to increase the social sense of parenting: they are
used to “find meaning and legitimacy in their motherhood”, and to anchor
“their stories and build new parental roles, compensating for the absence
of formal political recognition” (Zamperini 2016, p. 104). Of course, the
procedure for adoption requires further economic capital, as well as the ca-
pacity to demonstrate the objective and subjective characteristics (Coutant
2001) necessary to be considered parents by the court. It is thus necessary
to illustrate symbolic and social kinning strategies.

Reusing, recycling and reinventing a heteronormative kinship
repertoire

Since the European kinship system does not include same-sex-parented fa-
milies, couples often display great creativity in strategically appropriating
and employing the symbolic register of this heteronormative repertoire —
namely weddings, baptisms, and the transmission of filiation through name
and goods. First, some couples play on representations of biogenetic ties: for
example, they may make the deliberate choice to each carry a child, and/
or to implant the ova of one mother into the other mother’s womb, and/
or to each use sperm from the same donor or to use a donor phenotypically
similar to the intended mother (Hayden 1995). These procreative strategies
create biogenetic or somatic ties between the family members.

Secondly, couples also use an older form of kinship, which in the past was
central to Western European kinning alongside “biological” and legal kin-
ship: “baptismal kinship” (Fine 1994). By becoming the child’s godmother,
non-statutory mothers acquire a place in the realm of kinship. In the case of
a Catholic couple living in a reasonably large, bourgeois, conservative town
in Northern Italy, the baptism of their daughter offered an alternative way
to introduce the intended mother to the in-laws — as godmother.

Thirdly, to respect the Euro-American principle that filiation is governed
by transmission (of inheritance and of a name), many non-statutory parents
use their wills to transmit inheritance to their children, and/or make cre-
ative choices about their children’s first name and surname to highlight the
filiation between the children and the non-statutory parent (Almack 2005;
Courduriés 2017). For example, Charline, a child of the first generation of
Belgian families of the sample, has a name which recalls her non-statutory
mother’s name, Charléne. Meanwhile, Silvia Rossi and Celeste Ferrari — a
family with a high level of non-recognition — use “Celeste” as a second name
to both their children, Mattia and Matilde; each child thus has their own
given name, their non-statutory mother’s first name as a middle name, and
their statutory mother’s surname. By contrast, Belgian families who were
recognized from birth (or before) do not need to make these strategic choic-
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es in transmitting family names: they reported that they considered only
practical implications (for example, some choose to give their children child
the birth mother’s surname because it is easier to pronounce and spell).

In the same way, “appellatives” — meaning all terms and expressions used
to mention a person in discourse, regardless of their utterance position (Per-
ret 1970) — provide an additional means of stating who is kin and who is not
(Gross 2007). Since there are no terms of reference or address for families
with two mothers in the European kinship system (Cadoret 2001), couples
need to reinvent them. Some Italian families use the term mother followed
by the name of each mother, or use the term mother without differentiation
to indicate any one of the two mothers. This reinforces social kinning and
serves to claim the right to be considered kin.

The use of terms other than “mother” can have different significations. Bel-
gian co-mothers — who do not need to affirm their role — use mother-sound-
ing names such as “mima” or “mamou”, or individual nicknames (e.g. Pas-
caline is called Paka by her children). By contrast, some Italian non-statutory
mothers avoid using the term “mother” because they do not still feel confident
enough: Costanza — who had great difficulties coming out as a lesbian mother
— used the term “manna’” instead of “mamma’” when the social and symbolic
kinning was still in its early days. Children play a crucial role in the use of
appellatives: Laura, a Sicilian girl, called her non-statutory mother “father” for
a while and in other situations mim, whereas Kelly in certain situations calls
her two mothers “mum” without distinction. Finally, the use of appellatives
acquires a crucial role where de-kinning occurs. When Alessandra de-kinned
Consuelo after they split up (meaning that she ceased her kinning relationship
to their children, who stopped having any contact with her), she obliged her
children to stop calling Consuelo “mum”, and asked her ex-partner to correct
their children when they called her mum (for further analysis of this case, see
Sarcinelli 2018a).

To summarise, the various forms of symbolic and social kinning pre-
sented above play different roles depending on the family situation and the
degree of recognition. First of all, they allow intended mothers to be reco-
gnized as mothers both by the nuclear and extended family, and by external
observers of the family (e.g. friends and colleagues): this is particularly cru-
cial for non-statutory mothers, but it can also be important for some Bel-
gian co-mothers living in particularly conservative settings. Secondly, they
facilitate the recognition of non-statutory mothers’ parental rights. These
rights are claimed at two levels: during everyday life (e.g. the non-statu-
tory mother’s right to collect her children from nursery or school) and at a
more collective and activist level (e.g. the recognition of same-sex-parented
families and the resulting rights at the juridical level). To do so, families
simultaneously claim their configuration as a desirable difference, and try
to normalize such difference by showing that they are families just like any
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other. They put efforts in appearing to conform (Cété 2009) to the “moral
economy of kinship” (Sarcinelli 2018a) and parenting;

Homoparental families insist strongly on their “normality”, on their parental
competence: being “good” parents becomes the more evident sign of their
normality. This normality is often transformed into a burden and a trap, as
they affirm themselves; on one hand it enables them to lay claim to their ne-
glected rights and full citizenship, and to obtain visibility in civil society; on
the other hand it submits them to an incessant control, an incessant inspec-
tion of their normality” (Parisi 2017, pp. 21-22).

The logic beyond all these strategies is not specific to lesbian-parented
families, but is shared by many other stigmatized and minoritized families
with very radically contrasting situations (e.g. Roma families in Sarcinelli
2015): the minority’s strategies are based on the capacity to use the symbo-
lic register of the other, which, in this case, is the heteronormative kinship
system. But what happens when the legal kinship system is no longer he-
teronormative? Do kinning strategies change as legal recognition evolves?

Kinning practices in times of evolving recognition

In these times of sexual democratisation, kinship repertoires are becoming
less heteronormative, leading to the legal kinning of intended mothers. Ne-
vertheless, this legal recognition is often unstable, or it is limited to one or
few countries. This instability has a strong impact on the kinning practices
of lesbian-parented families.

When a family obtains legal recognition, their kinning practices evolve
according to their perception of how stable the recognition is. The few Ital-
ian families who recently obtained legal kinning through a municipal pro-
cedure felt a sense of relief following this unexpected solution; but many
of them perceived this measure as precarious kinning. In fact, most of them
continued to adopt strategies to reinforce their kinning. Those who had
already filed an adoption request with the Tribunal selected different strat-
egies according to their lawyers’ advice: some withdrew their adoption re-
quest in order not to draw attention to their case; others decided to wait,
hoping that a positive verdict could reinforce their situation. By contrast,
the few Italian families who managed to adopt their partner’s child on the
basis of adoption in special cases are more certain that their recognition is
stable, but it is more limited'®.

16 Law No. 184/1983 has been applied to a few lesbian families on the principle of
the child’s best interest. Although the child thereby acquires a juridical kinship tie with the
co-mother, the child does not enter her genealogical line as full kin.
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Meanwhile, Belgian families who have experienced a legal kinning feel
more protected in case of unpredictable events (death, illness, or separa-
tion), even if not much has changed in their everyday practices. However,
we could observe contrasting reactions among families facing administrative
dysfunction. In some cases, the co-mother was not registered on the child’s
identity card: in this situation, co-mothers who were legally recognized be-
fore birth (during the ART procedure) did not see this as particularly im-
portant, whereas those who had had to adopt the child after birth lamented
the officers’ incompetence. Fully-recognized Belgian co-mothers do not feel
any different from heterosexual households: Emilie (co-mother) reported
acting “like a father” when dealing with civil servants. This is not the case
for the mothers who had to go through a procedure before gaining the sta-
tus of co-mother.

Regardless of the real or perceived precariousness of the recognition, fam-
ilies experience a period of adaptation to their new status before feeling that
they are fully recognized as kin. Families collect material proof of their new
kinning situations (family record books or revised birth certificates) and
some co-mothers carry it with them, as if they could lose this right or need
to prove it. Laura, an Italian intended mother, expressed it as follows: “The
time the child is growing up gives you the time to adapt to the idea that ‘we
are two mothers’ and you have to always say it with your head held high,
with your head held high, with your head held high. Perhaps the first time I
said, “We are two mothers’, my voice was not as firm, relaxed and calm as it
is today. But little by little, you get used to it”. In a recent conversation after
she got the new birth certificate, Laura affirmed that her head was held even
higher — although she was carrying the certificate with her. Her contradicto-
ry behaviours show that kinning practices change only partially, given that
the heteronormative kinship system takes time to shift.

Conclusions

Some French scholars have tried to understand whether same-sex-parented
families can be considered an anthropological break in the realm of kinship.
According to Anne Cadoret (2001), the very fact of having same-sex parents
is an anthropological break, while according to Agnés Fine (2001) it is the
practice of pluriparenting (in both heterosexual- and homosexual-parented
households) which breaks with the Euro-American principle of exclusivity.
Given that Euro-American kinship systems evolve and have internal variation
(through both time and space), heteronormativity and pluriparenting may
both constitute a break in kinship in and of themselves, according to the
historical, juridical and social context and, more precisely, its degree of sexual
democratization. In fact, without sexual democratization, intended kinship
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ties are disconnected from the two symbolical orders of Euro-American kin-
ship — namely, the order of nature and that of law (Schneider 1968; Salazar
2005), which are both heteronormative and based on the principle of exclusi-
vity. The higher the degree of juridical and social recognition of a given family,
the less their configuration constitute a break. The anthropological break is
not theoretical and disconnected from reality, but is embedded in it and varies
according to generation and anthropological socio-political space.

In contrast to the idea that lesbian-parented families need to build a
new social script to talk about their experiences (Zamperini ez a/. 2016),
our findings show that their kinning practices simultaneously innovate and
build on continuity (Grilli, Parisi 2017; Parisi 2017). Lesbian-parented fa-
milies reuse and recycle the kinning practices of the Euro-American kinship
system, in order to reinvent this same system. This might be understood
as a “familist assimilationism” employed by subordinated family groups by
adopting and conforming to the dominant models of family and marriage,
as dictated by heteronormativity (Rios, Oliveira 2012 in Tarnovski 2019).
However, on the contrary, we argue that such practices are tactics adopted by
a minority in order to propose new family configurations without breaking
with their past. Following Parisi (2017), lesbian-parented families” kinning
processes are acts of “intimate citizenship”, creating new symbolic orders
of parenting and of filiation built upon the existing order. Such acts clearly
show the entanglement between the intimate and public spaces of kinship
at the boundary between the family and the State: “Political philosophy has
long known it, but we have forgotten it in the fire of contemporary contro-
versies: the very definition of modern society lies between the family and
the nation” (Fassin 2009, p. 381). By focusing on these entanglements and
on lesbians’ relationship to the State(s) which marginalize(d) them, we can
learn much about the State, how it understands itself, and how it seeks to
reproduce itself:

Attempting to comprehend the heart of the state while studying marginalized
populations (...) might seem like a contradiction. Yet what we argue precisely
the opposite; namely, that it is in its margins — comprised at once of pop-
ulations, territories, and policies — that the contemporary state can best be
captured” (Fassin e. al. 2015, p. 3).

In the case of sexual democratisation, this process is not only a matter of
legislative decisions as the Rainbow map suggests, but also involves outside
observers of the family, internal actors, civil servants, and State agents of
public agencies.

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019



».

With your head held high”: Italian and Belgian lesbian-parented families’ claims

«

and strategies to obtain kinning rights

Annexe A

NOWBJA PI[[ed ST A (Touop snowr (a9)
swreu s A £4q paxdsur AruIorew-0o U0 me[ A | -AUouE) TV airwy NI
/| sTowru puodas spiyo Y1, | wolj payouaq ] PIq Iy 9T0Z-S10¢ d:wz‘ NG
swreuIns
$J1AJAS £q pamofjoj sweu
-INS spUUED[ PDWeUIns (79)
aures U1 ABY UIP[IYD YT, uontudooar y3ry suues( ]
(TenSuryiq st Ajrwrey o (1ouop snow | Z7IgI Py ‘uontudodar QIAJAQ
— SPUB[IOYIDN] Ul WNW Jo | AITUINEW-0D U0 me[ Y3 woyj | -Auoue Jwes) Y31y « uonrudosar NG e pug
juapeAmnba o) eurew payres pagauaq NI Yyroq FT0¢ IV 9107 MO :TONITUZ0551 AIAAS (AT Quued
/| STINI ‘uewrews pajed st g NI 4q :o_umog :010C PUEOI0OC .w% ppgo 15| NG P 15T
(rouop snow (Imy 10u)
Auo owreuins s A urelar | -fuoue swes) uontu30001 Y31y «— A
/ suos o) £q URIP[IY2 INQ I2YI0W-00 JO 19V T00C | uontudodar-uou y3ry aurease ] {JNT
swreusoru & £q Paf[ed st [ | Smaels ayp paureqo NI :F10¢ PUE 0661 | :TONTUS00T SUTA[OA] Quualqe] NG
(8T 1940 UAIP[IYD) N
edpueid pue ewpuerd s20y22 £q uondope a[dwis ;9007 (surmy)
Pasn U2IP[IYOPULIS 1910 oTyMm |  [euratew 2aey saane[odde UDIP[IYD 23 1940 (1ouop uonTudooa1 MOJ «— A
‘soureu 1811 I1oY) Aq syuared | S AT "UTRU S AT Y3 S[[EI2I s1y811 T 01 Suiaid Areou | snow4uoue) | uwonrugoosar-uou y3ry augreyD) \NJ
SN [[e° 03 pasi[qo uaIp[IyD) oureu s Iny3nep oy, B (1M SIUDWRIEIS (I Iy IV 9861 conbrurwo(y NG
Anunoo
pue (W) 3o
JusurdSuerre papuaiu] ‘(N Y)
(Aue 1) Sutuuppq Suruuny [epos pToquIAg Suruuny] (357 | aanonpoiday | vonrudooas yo 32132y IO g

75

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019



A.S. SarciNELLI, C. SIMON

NI s

drysuonepar e ysiqeiss-o1 01
UDIP[IYd 2 10§ padu e azudo
-201 1LUPIP 1IMOD YT “UIP[IYD
oy 3ureas woxy AT pariqryord
N ‘dn arpds spdnoo ayp 1013y

ﬁ—:.#U uﬂu pue N 01 muuwvﬂ

uwreuIns wnzm
3 13
.muGN uwreu MEH QWeU uMmo

.ﬂoﬂu D>N£ CDHT:JU ﬂuOﬁ_

(e7dnoo

a1 Jo pudLyy

® ST J0UOP)
9SIN0DIAUT
[ENX2s OU YIIM

I9[[eWIS OM) PUE ‘JOUOP 9Y1 PUE | 1By} OS ‘UIP[IYD Y1 Yr0q UoneuIuwIdsS (LD

N 01 s1reay uapjo3 31q oma JOJ SWIBU PUODIS B SE pasn -UI-[2S :T00C BIPUESSITY AT

oned pqrow SN ‘YIIq 1y (expuessa[y) swreu s AT / pue T ‘ofonsuo)) NG
NI Suneorpur

NG 2an0adsar 11

M 2AT] P[NOYS P[IYD Yoed
e} Pa213e IYIOWPUEIF [oed
‘pareredas o7dnod ayp udy
“1aypow s A Jo aoe[d o

SUONdI[2 [00Yds
SUSIP[IYD I1913 UT 9104 O
uﬂwi SIYIOW-03 913 319ssE

PIIYO YOE2 10 21DYNIRD YIIIq
mou oned Lnpedorunpy :gT07

(8uro3uo) siseq [eads uo
uondope ue 10§ 359nbay 17707
surodssed pue (T suaIp[Iyo 21

01 POppE Sem JWEU 12y Pue

(rouop snowr
-Auoue oures)
Jrewud(q ut

uonrugooar
snorresard 1nq y3iy
«— uonrudooar moj

(LD

eIeIy)) :JA[ ‘BUnU
-TeA NG 2190 pug
BUNUBA JNT

sem 11 w:EuEmEOU Yainq 1)je @l :cw%uwsw QWmndjI[ | Jo Sw%bwsw QWINIJI| SUIP[IYD IV Z00T ugwghg ‘ereryD)
I3[ J1STA 01 PAsTYaI IAYIOW S I STIEIS [RIOLJO ) Pasn N oy awresaq N :Z002-9002 PUEC0O0C NG P10 15T
(rouop snow HD)

$2013 [eu Auiorew-00 Jo me[ o) | -AUouR) TV aouaImeT AT

/| -1orewr sey oanejpdde s N | woxy pageuaq NI IV | 9T0C-G10C Quiof] ‘NG

Anunod

pue (1) soyow

JmowsSuerre papuay] ‘(INg)

(Aue j1) Sutuunpq Suruuny] [epos pIjoquIAg Suruuny [e3o7 | 2anonpoiday | wonruosar jo 23132 IO g

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019

76



SuaZNId NHJ-uou 2q
01 WY1 SI9PISU0D 7] Y1 pue
ToyJ0W UBI[EI] UE JABY 01 UIIP

wnw, pue eur
o » o
-urepy, | soape[adde o sasn

uazn urISpPyg
® ST SIYIOW Y} JO YU
asnesaq g ur uondope

BOLyY
yanog ut
U2IP[IYd oml
jo uondope

uorun) ueadomy oy

Ul PI[eA 10U PUE eIy
INOG UT 21B[NSU0D
uere)] o Aq pazrudooar
10U ULIP[IY jo uondopy

Aqg ur 3utal] (ueduyy
ynog) uuy AT
I

».

and strategies to obtain kinning rights

o sey AT ATe1] ur paziudooar

(ag ur) NI 4q

JTewruo(J ut

-rugooa1 Y3y : Ton

-[TY> 91 SI9PISUOD BOUJY anog | pue [enduryiq st ojdnoo ayy, 1sanbar o1 Lariqissod oNy 1u10( 7OQC | :TONTUS005T [eoTXOPEIE] (L) eameT :
(A[rurey 1oy (uondope
Jo puaLyy poo3 | 10§ 3s9nbar oy In0qE
® sear J0UOp) UOISIOIP $IN07) AP
9sIN0dI121UT 10§ 3unrem) uon
NI 4q ou PIMm -1u80521 431y «—
yow | uondope 10y 1sanbay] 7107 UOIBUTWDS uonrugooar mo| (LD eaunssy AT
/ -ﬁow Jo smiels oyd sey ] uoru) [1A1D) :9T0C | -UIJ[eS ‘€10 erIoeA ‘NG
JBUBDNT 12 97B2YNID YIIIq Y3
-pow, pue eImeToylow, | sauryd pue N Y1 s9z1udo
SB SIA[2SWAYI PAONPOIIUL -021 T0ARIA] 91 O[IYMUBIJA
NI Pue NG y3noyy uass | uondope 10 3sanbay :§T07
“APPep,, NI SI[ PIIY2 o PIYR oq3
PUE I9YIE] JO SNIBIS [BID0S SpIEMmOl JAT Jo suonediqo | (1ouop snowr uontudosar y3ry (1D
o) T 2483 A[Turey papua pue s1y311 oy Sunsane | -{uoue) ggq «— uonrudoda1 mo| emeT N[
/ -X2 oY) :SUTUUTY] [e1005 10B1UO0D PIZLIBIOU “QITIQIY | Ul [V :C[0C | ‘TORIUSO0I3T SUTAJOA] ‘euedNT NG
Aea1 ur uonrugo
LI UI P[IYD 91 01 1o3UENS © ST -521-U0U «— wnidpg 119499
nq “gg u1 I9YI0W-0d JO snIeIs (1ouop uado) ul [Ny 30U ] N Uon | wolj paeidrur LyT,

“(ag) anbruos AT

With your head held high”: Italian and Belgian lesbian-parented families’ claims

«

10u st uopdope 2y 2oUIg /| PP 2y jo uondopy 10T IV T10C ‘(L) eotuordA NG
Anunod

puE () Foypow

JuowSueire Papuau] ‘(AG)

(Aue 1) Suruunpq Suruupy] [epos pIoquig Suruupy [e357 | sanonpoiday | wonrudooar jo 913> IO Yaiig

77

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019




78

A.S. SarciNELLI, C. SIMON

References

Ayoub, P, Paternotte, D., (2012), Building Europe: the International
lesbian and gay association (ILGA) and LGBT activism in Central and
Eastern Europe, Perspectives on Europe, pp. 51-56.

Almack, K., (2005), Whats in a Name? The Significance of the Choice
of Surnames Given to Children Born within Lesbian-parent Families,
Sexualities, 8, 2, pp. 239-254.

Borghs, P, Eeckhout, B., (2010), LGB Rights in Belgium, 1999-2007: A
historical Survey of a Velvet Revolution, International Journal of Law,
Policy and the Family, 24, 1, pp. 1-28.

Cadoret, A., (2001), Le bricolage de la parenté, Comprendre — Le lien
Jfamilial, 2, pp. 265-282.

Cadoret, A., (2002), Des parents comme les autres. Homosexualité et parent,
Paris, Odile Jacob.

Carrington, C., (1999), No place like home. Relationship and family life
among lesbian and gay man, Chicago, Chicago University Press.

Charlebois, ].B., (2011), Au-dela de la phobie de '’homo: quand le
concept d’homophobie porte ombrage a la lutte contre 'hétérosexisme et
I'hétéronormativité, Reflets: Revue d'intervention sociale et communautaire,
17, 1, pp. 112-149.

Corbisiero, E, (2017), Mamme lesbiche e i loro bambini. Percorsi di
genitorialitd (ad ostacoli) e reti arcobaleno in Parisi, R., a cura di,
Coreografie familiari fra omosessualita e genitorialita. Pratiche e narrazioni
delle nuove forme del vivere assieme. Roma, Aracne, pp. 131-154.

Coté, 1., (2009), La lesboparentalité: subversion ou reproduction des
normes?, Recherches féministes, 22, 2, pp. 25-38.

Courdurigs, J., (2017), Nommer son enfant lorsqu’on est deux parents du
méme sexe, Clio, 45, pp. 151-169.

de Briey, L., Pitseys, J., (2007), Chomoparentalité et la fonction du droit,
Revue Philosophique de Louvain, 105, 1-2, pp. 77-1006.

Descoutures, V., (2010). Les méres lesbiennes. Paris, Presses Universitaires
de France.

Edwards, J., (2014), Undoing kinship, in Freeman, T., Graham, S., Ebtehaj,
E, Richards, M., (eds.), Relatedness in assisted reproduction. Families,
Origins and Identities, Cambridge, Cambridge University Press, pp. 44-
60.

Eeckhout, B., Paternotte, D., (2011), A paradise for LGBT rights? The
paradox of Belgium, Journal of homosexuality, 58, 8, pp. 1058-1084.

Fassin, D., Fassin, E., eds, (2006), De la question sociale & la question raciale ?
Représenter la société frangaise, Paris, La découverte.

Fassin, D., and al., (2015), At the Heart of the State: the Moral World of
Institutions, London, Pluto Press.

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019



“With your head held high”: Italian and Belgian lesbian-parented families’ claims
and strategies to obtain kinning rights

Fassin, E., (2006), La démocratie sexuelle et le conflit des civilisations,
Multitudes, 3, 26, pp. 123-131.

Fassin, E. (2009), Entre famille et nation: la filiation naturalisée. Droit et
société, 2, pp. 373-382.

Fassin, E. (2015), Chomosexualité dans la famille: Ce que nous apprennent
les recherches états-uniennes, Mouvements, 82, 2, pp. 81-89.

Fine, A., (1994), Parrains, marraines. La parenté spirituelle en Europe, Paris,
Fayard.

Fine, A., 2001, Pluriparentalités et systtme de filiation dans les sociétés
occidentales contemporaines, in Le Gall, D., Bettahar, Y., eds.,
La pluriparentalité, Paris, Presses Universitaires de France, pp. 69-
93.

Fulchiron, H., (2012), Homoparenté v. homoparentalité? Le droit frangais
face a la question homoparentale, Revue internationale de droit comparé,
64, 1, pp. 93-111.

Grilli, S., (2014), Scelte di filiazione e nuove relazionalita. Riflessioni a
margine di una ricerca sullomogenitorialita in Italia, Voci. Annuale di
scienze umane, 11, pp. 24-42.

Grilli, S., Parisi, R., (2017), Le poids de 'appartenance. Familles et parentés
en Italie entre permanences et transformations, Popo[azz’one e storia, 18,
1, pp. 45-66.

Guerzoni, C.S., (2016), Essere in due dentro un nome. Rappresentazioni
e pratiche genitoriali di madri omosessuali, in Everri, M., a cura di,
Genitori come gli altri e tra gli altri. Essere genitori omosessuali in Italia,
Sesto San Giovanni, Mimesis Edizioni, pp. 45-61.

Guerzoni, C.S., Sarcinelli, A.S. (2019), Introduction, Antropologia, 6, 2,
pp. 7-12.

Hayden, C.P, (1995), Gender, genetics, and generation: reformulating
biology in lesbian kinship, Cultural anthropology, 10, 1, pp. 41-63.

Herbrand, C., (2006), Ladoption par les couples de méme sexe, Courrier
hebdomadaire du CRISP 6, pp. 5-27.

Herbrand, C., (2012), La filiation a I'épreuve de la présomption de
“paternité” pour les couples de méme sexe: questionnement et perspective
a partir du cas belge, Droit et société, 82, pp. 689-712.

Howell, S., (20006), The kinning of foreigners. Transnational Adoption in a
Global Perspective, New York, Oxford, Berghahn.

Lewin, E., (1993), Lesbian mothers: Accounts of gender in American culture,
Ithaca, Cornell University Press.

Moore, M., (2011), Invisible families: Gay identities, relationships, and
motherhood among Black women, California, University of California
Press.

Nordgqvist, P, (2012), Origins and originators: lesbian couples negotiating
parental identities and sperm donor conception, Culture, Health &

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019

79



80

A.S. SarciNELLI, C. SIMON

Sexuality, 14, 3, pp. 297-311.

Parisi, R., (2017), Coreografie familiari fra omosessualiti e genitorialita.
Pratiche e narrazioni delle nuove forme del vivere assieme, Roma, Aracne.
Parisi, R., (2018), Filiazione e genitorialita fra pratiche, rappresentazioni e
diritto: il caso dell'omogenitorialita in Italia, EnoAntropologia, 5, 2, pp.

135-168.

Perret, D., (1970), Les appellatifs, [Analyse lexicale et actes de parole],
Langages, 5, 17, pp. 112-118.

Roca i Escoda, M., Gallus, N., (2012), Ouverture du marriage aux
homosexuel-le-s en Espagne et en Belgique : une mise en question du
caractére hétérosexué du droit ?, Nouvelles Questions Féministes, 31, 1,
pp- 44-59.

Roux, S., (2011), No money, no honey. Economies intimes du tourisme sexuel
en Thailande, Paris, La découverte.

Ryan-Flood, R., (2005), Contested heteronormativities: Discourses of
fatherhood among lesbian parents in Sweden and Ireland, Sexualities, 8,
2, pp. 189-204.

Salazar, C., (2005), David M. Schneider et 'anthropologie de la parenté,
Incidences, 1, pp. 25-49.

Sarcinelli, A.S., (2015), Gérer le stigmate. Les politiques intimes de la
parentalité rom en ltalie, Recherches familiales, 1, pp. 235-245.

Sarcinelli, A.S., (2018a), Does love make a family? The politics and micro-
politics of filiation among same-sex families, LAnnée sociologique, 68,2,
pp. 367-392.

Sarcinelli, A.S., (2018b), Regulation and un-regulation of LGBT
reproductive and parenting rights: the case of Italy and Belgium, Salute e
Societa, 2, pp. 90-105.

Sarcinelli, A., Duysens, E, and Razy, E., eds., (2019) (in press), Espaces
pluriels de la parenté: approches ethnographiques des (re)configurations
intimes et publiques dans le monde contemporain, Louvain-la-Neuve,
Academia ’'Harmattan.

Schneider, D.M., (1968), American Kinship: a Cultural Account, Englewood
Cliffs, Prentice-Hall.

Simon, C., (2018), Avoir deux mamans en Belgique francophone: bricolage de
la parenté, unpublished master thesis, Université de Liege.

Sosson, J., (2017), Filiation apres procréation médicalement assistée
et comaternité: principes et pieges, in Massager, N., Gallus, N., eds.,
Procréation médicalement assistée et gestation pour autrui. Regards croisés du
droit et de la pratique médicale, Bruxelles, Centre de droit privé - Unité de
droit familial, pp. 125-152.

Sullivan, M., (2004), 7he family of woman: Lesbian mothers, their children,
and the undoing of gender, California, University of California Press.

Weber, E, (2005), Le sang, le nom, le quotidien. Une sociologie de la parenté

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019



“With your head held high”: Italian and Belgian lesbian-parented families’ claims
and strategies to obtain kinning rights

pratique, La Courneuve, Editions Aux lieux d’étre.

Weston, K., (1991), Families we choose. Lesbian, gay, kinship, New York,
Columbia University Press.

Zamperini, A., Testoni, I., Primo, D., Prandelli, M., and Monti, C., (2016),
Because moms say so: Narratives of lesbian mothers in Italy, Journal of
GLBT Family Studies, 12, 1, pp. 91-110.

ANTROPOLOGIA, Vol. 6, Numero 2 n.s., ottobre 2019

81






